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At the present stage, also known as post-secular, postmodern era, the secular world and the world of religion form a new configuration where religion is seen as private recognition of the transcendent. Religiosity of current era is different from previous stages of development. It creates a situation where the choice of certain religious beliefs is an act of free decision of every member of society. Sometimes this religious pluralism leads to the situations when modern believers simultaneously take part in several movements or currents. Unlike it used to be in the past, most of the religious communities, especially the newest ones, do not require absolute loyalty of their supporters.

The search for new priorities in life in different religious systems, strengthened in terms of expansion of the global information space, displays religious consciousness beyond a certain denomination, making it universal and syncretical. To meet their own spiritual demand a current believer transforms existing religious systems or even creates their own.

The relationship between man and the supernatural in today's postmodern society is too personal, since we are primarily talking about a specific person, with their personal problems and needs. Modern man is freed from the burden of traditions, and all contemporary activities are based on free choice. As N. Dudar has pointed, thus there is a new chance for religion, because on the basis of religious experiences and among many religious traditions and practices a person gives their preference to one that becomes a matter of their personal choice and conviction. The decline of religion, based on tradition and authority, can be compensated by a man calling to religious experience as experience of the "inner freedom". Accordingly, the processes of industrialisation, rationalisation and technologisation do not necessarily lead to a complete secularisation of consciousness [1, p. 65]. 

We can assume that now there is even a separation between the religious and the transcendental, which is taking place under the affirmation of religion as a "lifestyle." However, the globalization process does not destroy the foundations of cultural standards of national communities. On the contrary, globalization strengthens the "cultural", "behavioural" standards of local societies, sees ritualization of religious life. However, it perceives everything religious only as a style, or a "lifestyle". On this occasion, the authoritative British social philosopher John Gray remarked that we should abandon the tradition established in the Western understanding of religion as a source of higher truths, and consider it above all as an expression of a certain lifestyle [2; p. 49].

Religiosity in Ukraine also quite often acquires features of detachment from any confession (because a large number of people consider themselves to be "just believing"), not belonging to any church (because there is no time to visit long worship, delve into the language of preaching, etc.), fragmentation and eclecticity (a combination of conscious elements of different religious values, ideas of science, etc.). The process of reducing religiosity and desacralisation have established such conditions in the mind, where the orthodox position of any religion are intertwined, coordinated and combined with various non-doctrinal, sometimes deistic or pantheistic, sometimes even scientific, philosophical and practical ideas.

As an example of eclectic changes in the consciousness of modern man, interweaving diverse religious and beyond-religious knowledge and ideas, we can submit the data of sociological research. According to news agency ITAR-TASS, almost 60% of our citizens believe in God, with many of them at the same time believe in signs, horoscopes, witchcraft and magic, including the largest number of respondents (35%) who believe in fate, and 18% –in signs and retribution for sins, 15% – in the supernatural, from 6 to 8% – in magic and horoscopes, 7% believe in the existence of the afterlife, and 5% – in the existence of UFOs, and 3% believe in reincarnation, and it is among those who consider themselves to be religious men [http://graphics.itar-tass.com]. 

As you can see, the main changes in consciousness, when viewed from the standpoint of modern empirical believer, are: the ambivalent status of religious consciousness of believers, which is reflected in the eclectic synthesis of the tenets of different faiths (often – traditional and non-traditional or new); believers’ loss of clear guidance regarding the objectives of their spiritual development; social indifference; lack of faithful religious authorities in church hierarchy; failure in keeping traditions and rituals; periodic change of religion and, therefore, religious organization, or participation in activities of several churches, sects, denominations at once; perception of their own religious views as a form of a certain "lifestyle".
Religion is one of the oldest social phenomena. At least, it is obviously older than economic, political and educational institutions, and as a minimum, it equals to the institution of the family by its age. It should be noted that religion as an important social institution is able to maintain a certain system of the social values that unite its believers, because it provides the worldview of its worshippers with their metaphysical foundation, in which the requirement degree may vary greatly depending on culture or individual.

Two Ukrainian Maidans of 2004 and 2014 became the significant points of this process. The Revolution of Dignity in 2014 as well as the Orange Revolution in prior years gave a powerful impact to the formation of civil society in our country. Both Maidans were not only public or political events, but religious phenomena as well. Especially Maidan of 2013-2014 was different, which expressed itself through religious symbols and appealed to ethical axioms in clear religious terms. The very religious ideas played a significant role in the preparation and course of the Revolution of Dignity. The religious ideas have directly (learning from belief systems) or indirectly by a philosophical progress of civilization prepared the necessary ideological and cultural ground.

In most European countries the formation of civil society took place without participation of church, moreover, even in spite of it. Ukraine became an exception in this sense – here churches supported actively Maidan and thus contributed to the development of civil society. As it turned out, the Church can continue and does continue to play an active role in this process.

Thus, in the events of Maidan the Church revealed itself as a powerful and integral institution of the civil society, which is able to protect the interests of citizens from the government misconduct. It should be noted that such position of the Church was promoted by the corresponding public demand. According to the social research, the vast majority (74%) of Ukrainian citizens are convinced that “the Church should always side with the people and protect them from the government misconduct”. In general, the Church keeps holding the first position in terms of confidence among social and political institutions. As in all previous surveys, the majority of people today have shown a particular measure of confidence in the Church. At this time, it is expressed by an average of 66% surveyed: from 88% citizens in the West to 53% in the East of Ukraine [3, p. 24].

If the basis for civil society is solidarity and mutual respect of equal effective subjects cohabited (of various professional, age, gender, national, religious, geographical affiliation), then the Church of Maidan has showed the same characteristics in the interfaith relations. The citizenship of the Church of Maidan was manifested in common prayer actions, spiritual address and guidance, and complementary actions. The Church of Maidan has demonstrated the interfaith solidarity not only in case of the care of community and protection of Human, but also supported each other in difficult moments [4].

Ukraine has demonstrated that religion and the Church can catalyze rather than impede the formation of civil society. Thus, it is possible to build civil society on religious values ​​. But it will not happen automatically. We need to rethink cardinally the role of the Church in society and develop new paradigms of its cooperation. In particular, with its own example Ukraine may offer a new model of relations between church and state, namely proceed to the three-dimensional triangle “Church-society-state” – and in that very order. Previously, Ukrainian churches tried to assert themselves functionally in the system of State-Church relations, while Maidan gave to understand that the most effective thing in the modern world is to focus on their cooperation with civil society.

Today the Church is ready to enter into the partnership with the state and the Ukrainian civil society. It is ready to help “in the new revival of the Ukrainian state”. Indeed, the victory of Maidan has created the opportunities to renew the Ukrainian society and government, to build a democratic state in Ukraine.
The search for new priorities in life in different religious systems, strengthened in terms of expansion of the global information space, displays religious consciousness beyond a certain denomination, making it universal, syncretic. The modern believer is a practical, streamlined, intellectually developed person, who often transforms existing religious systems or creates its own. However, due to lack of time, experience and the influence of other factors, this is not always enough, so here we have an aid of modern religions that fully meet the philosophical demands and structured base of previously acquired concepts.

Therefore, Ukraine needs a strategic partnership of churches, civil society and the state. Currently the Church is ready for a partnership with the state and civil society in Ukraine. It is ready to help "in the new revival of the Ukrainian state." 
References
1. Dudar N.P. Religiosity in Ukrainian society: characteristics and determinants of the modern state: The thesis for the degree of PhD in Sociology. – Kyiv, 2002.
2. Kulagina G. Secular and religious in contemporary globalization processes // Scientific Bulletin of Chernivtsi University: Collection of scientific papers. Issue 163-164. – Chernivtsi: Ruta, 2003.

3. Ukraine-2014: Social and Political Conflict and Church. – Kyiv: Razumkov Centre, 2014.
4. O. Horkusha, L. Fylypovych. Born in Maidan – The Civil Church of Ukraine // http://risu.org.ua/ua/index/studios/studies_of_religions/56419/
